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"that few saints had submitted to austerities so severe 
and so numerous as he; his conscience still reminded 
him of sin, and made him fear that he had not yet per* 
formed penances enough to expiate his faults before 
him " who is of purer eyes than to behold evil." In 
this state of trouble, he recalled to mind, the peace, the 
e»lm which the cure seemed to enjoy while he was 
with him ; and the thought that that peace of mind was, 
perhaps, the fruit of his new religious convictions, 
gained strength in his mind. In the prospect of death, 
people care little for the opinion of the world, which 
they care so much for in the time of health : the bishop, 
therefore, sent for his nephew, and told him that he de- 
sired to converse with him on serious subjects. The 
cure came to the dying man. When the bishop saw 
him enter, he said — " You are welcome ; take a seat, 
and let them leave us alone for a few minutes." When 
«U had withdrawn, the cure, after closing the door, sat 
down by the bed of his uncle, who said, in a sad and 
solemn voice — " My dear friend, 1 have no time to lose, 
and therefore, without any disguise, I come to the point 
>t once. You know my life, you know that I have ac- 
quitted myself, and scrupulously, in tlie duties of my 
religion, and yet, I confess, in the prospect of appearing 
before God, even after having received the holy sacra- 
ment for the last time, I tremble at the thought of pre- 
senting myself at the tribunal of my Judge ! Some 
overpowering voice witiiin me tells me, that I am 
not ready to appear, and I feel I do not enjoy in 
my dying hour, that Christian calmness which can see 
death approach without fear, and even welcome it with 
joy. I have observed in you, my dear brother, this 
precious peace, and even when harrassing you for your 
doctrines, X was internally struck by the composure 
-which they produced in your soul. Oh ! tell me (quickly 
I entreat of you — how did you obtain it ?" 

" I can tell you," replied the cure, "for I have been 
myself in the state of mind in which I now find you. 
In examining my life, I discovered each day new im- 
perfections : the more I tried to live holilr, the more I 
felt sin weigh on my conscience. If I performed a good 
action in the eyes of the world, I felt that it was bad in 
the sight of God, because vanity or pride had always 
some share in it. If I forced myself to make a resolu- 
tion in the sight of God, at the moment when I was 
deciding to do good, I found some interested motive 
also urging me to it, and thus polluting it. Finally, 
I came to hate myself. I held life in horror, and what 
increased my terrors was, that J found, in reading my 
Bible, such declarations as these : ' The wages of sin 
it death !' ' Cursed is every one who continueth not in ' 
ill things written in the book of the law to do them 1' ' 
' Whosover shall have kept the whole law, and yet 
have offended in one point, is guilty of the whole.' One 
day, I thought I should lose my senses, and in despair 
I cast myself on my knees, striking my breast, and ex- 
claiming, O my God ! take pity on me, I am a great 
tinner ; what must I do, what must I do to be saved ? 
I rose, and opening my Bible, I cast my eyes on it, and 
there I found the very words I had just uttered, ' What 
must I do to he saved ?' Struck by this coincidence I 
hastened to read the words which followed. It was pre- 
cisely the reply to my question, thus — ' Believe im 
THE Lord Jssi;a Christ and thoc shalt be saved.' 
Believe, and thou shalt be saved, said I. What! it is' 
sufficient to believe 1 I thought I must have misunder- 
stood, I re-read these words, and I found again and again, 
' Believe on the Lord Jesus Christ and thou shalt be 
saved." In order to throw light on this thougiit, I 
looked at other passages in my Bible, which treated of 
the same subject, and which were indicated by refe- 
rences. I found a great number of which the sense 
always was, ' Believe in the Lord Jesus Christ, thy sins : 
shall h» pardoned, and thou shalt receive eternal life.' : 
I confess, however, that this faith which was required 
of me, this salvation so freely offered me, all this was 
at first in my head, without reaching my heart, when ' 
one day the words of the Gospel, ' by grace are te ; 
SAVED,' fell like light into the depth of my soul. ' 
Grace ! oh I now I understand, cried I ; I was condemned 
to hell, like a felon to the scaffold, and when ready to | 
perish, my King sends me a pardon. I understand — I 
owed my Master a heavy debt of sins, and my God has | 
cancelled them. I owe it to his grace. Now I under- ; 
stand this word. How sweet it is, liow powerful to chase 
from my heart all fear ! Now, whether I die or live, I 
am saved ! What love my God has shown for me ; and 
now that I am saved by his grace, what love I must 
have for him. How delightful to do his will ! How 
willingly will I sacrifice myself to his service and to 
the good of my brethren, who know not yet what this 
grace is — the pardon, the love of God. Grace ! this 
word encompassed all my soul, and since then an ever- 
increasing peace has spread itself through my heart. 
I experienced the reality of that promise of Jesus, ' My 
peace I give unto you, not as the world giveth, give I 
unto you. Let not your heart be troubled, neither let 
it be afraid.' — John xiv. Since then 1 have known no 
greater happiness than labouring to do the will of my 
Qod. Without doubt, I still fall into sin frequently, but 
I never rite without trembling ; and without gaining 
even from those falls, new strength by which to stand 
.firm for the future. Since that time, I have been full 



of an ardent desire to make known this good news to 
my brethren ; and I am happy, indescribably happy, 
when I see my words fall on a heart well prepared, 
and another soul escape hell by turning to the Saviour." 

" But, my dear brother, "interrupted the bishop, moved 
by these words of fire, " who guarantees you that that 
assurance of your salvation which you believe yon ex- 
perience, is truly a reahty, ratified in heaven by God 
himself, and that it is not purely the fruit of your ima- 
gination ?" 

" I have, as a guarantee, the witness of the Holy Spirit 
which I bear in my heart, and which made St. Paul 
say, 'That the Spirit of God witnesseth with his 
spirit, that he was adopted of God.' I know that the 
world may tell me that this is also tlie fruits of my 
Imagination. But what matters it what the world says 
and thinks? It is sufficient for nie, to feel it is other- 
wise. I say to all, ask God for his Spirit to enlighten 
you, and you will obtain it to sanctify you. If people 
put my counsel in practice, they soon iind the truth of it, 
and 1 thank God for it. If they believe me not and 
mock me, I am not the less assured of my salvation. I 
pray for the unbeliever, and I always hope for him : I 
know that God can convert him, even at the last hour. 
Y«s, my dear uncle, it is not in yourself that you must 
look for your salvation — your works, always imperfect, 
can never give you security. You need a Saviour, 
powerful, perfect, holy j yon need Jesus Christ the Son 
of God, God m.inifest in tlie flesh. It is dbly with 
such a support, that you will no longer fear to fall, and 
such an advocate with God, that you will be assured 
from condemnation." During the following days, the 
two friends had several other conversations. The 
bishop grew weaker and weaker, but at the same time 
his soul seemed to gain new strength ; he listened 
much more than he spoke. He made his nephew read 
to him different parts of the New Testament, amongst 
others the Epistle to the Komans and that to the Gala- 
tians. At length, one Sunday evening as his nephew, 
kneeling at the foot of his bed, concluded a prayer in 
these words : — ' ' My God, we look not to ourselves, 
nor to our works, but solely to Jesus Christ to save 
us" — The bishop raised his eyes to heaven, and pro- 
nouncing those words : " Amen, Lord, amen," he 

breathed forth his last sigh. „ 

Eoussell. 

THE BLESSING OF LITERATUBE. 
Many who have not the advantage of wealth or high 
standing in society, are apt to repine at their situation 
— to regret that they are debarred from much refined 
and intellectual intercourse ; but this deprivation is in 
a great measure ideal ; there is an intercourse far mors 
intelligent than that of any living society whatever — 
the great commonwealth of letters — which knows no 
distinction of persons, admits of no adventitious superi- 
ority, where everything is rated at its real value, and 
reduced to its legitimate standard. Whatever may ; 
have been the rank of authors,, the wealth or conse- 
quence attaching to their living persons, they exact no | 
further homage ; they are entertained without expense, i 
dismissed without ceremony ; they are at once our pre- , 
ceptors, masters, servants, they come or go at our ! 
bidding ; they speak or are dumb at our pleasure. Wo ' 
open the book, its eloquence streams upon us; we close i 
the leaves, it is instantly sealed in silence. We have 
the best thoughts of the best men in the best possible 
form ; we benefit by a close communion with great and 
shining characters, without being annoyed by their \ 
foibles and eccentricities which appear to be more par- ; 
ticularly inherent in genius. Had we lived in the 
same time, and possessed the intimacy of Dr. Johnson, . 
we should have been s'locked to find that, with all his i 
intelligence and strength of mind, he was contracted in 
principle, insolent and overbearing in argument. We : 
should have blushed for the tarnished honour of our j 
common nature, to think that so great a mind as Addi- . 
son's could have been meanly jealous of contemporary j 
worth. And, as we all know, poor Goldsmith, amidst i 
innumerable follies and foibles, was so great a glutton I 
of praise that he considered the applause bestowed upon i 
a rope-dancer unjustly diverted from himself; and, in 
the presence of Dr. Johnson and several others, actually 
broke his shins in a clumsy attempt to prove he could 
surpass him. In books are treasured up the maturest 
fruits of the greatest and most cultivated minds ; they 
contain the pure and condensed intelligence of the 
human mind, without any proportionate alloy of its pas- 
sions and weaknesses. 'Thus the noblest conceptions of 
our nature are preserved in the odours of language, as 
formerly the bodies of the great and noble were embalmed 
in perfumes. In reading history, for instance, we par- 
ticipate in the actions of the illustrious dead, and ex- 
changt with pleasure the dull monotony of our own 
existence for the glorious achievements and enthusiasm 
of theirs. Under the pen of the historian, the events of 
time undergo a refining and condensing process ; he 
retains all that is worth preserving, the kernel, without 
the husks or shell. We thus engage in war without the 
peril of a wound, and accompany the voyager without 
encountering the dangers of the seas Professor Cal- 
vert's Lecture on Reading, delivered in the Mechanics' In- 
ititutionj Liverpool* 
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Wc beg to acTcnowkdge (he commmtication of " CalhoHcus," 
bearing the poil-mark of Kingstown, We have only been prevented 
bg press of mailer from alreailg redeeming our pledge respecting tin 
repla to His Grace the Archbishop of DMin's ettag, entilled 
" The Search after InfalUbililg," which appeared in oar first and 
second numbers. The subject is one of the greatest importance; 
and " Calholicus" will not find that we shall shrinh from the fullest 
discussion of both aides of the question. 

ICc have rcceired a le/ler in reply to the Rev. IF. Carson of 
Waterford from the Rev. R. .4. Wilson of Glasgow, the great length 
of which rendered it impossible to insert it in our present number ; 
also several other communications which we are obliged to omit for 
want of space. We would eameslly request alt our valued contri- 
butors, both Roman Catholic and Protestant, to limit the length 
of their communications, so as not only to prevent disappointment 
to themselves, but increase the facility of insertion in aperiodlcal to 
limited in space as the Catholic Layma*-. 

All letters to be addressed to the Editor, 9, Upper Sacliville-sl. 

No anonymous letter can be attended to. Whatever is sent for 
insertion must be authenlicated by lite name and address of the 
writer, not necessarily for publication, but as a guarantee for his 
good faith. 

Subscriptions are earnestly solicited, which our friends will observe 
are payable in advance. The amount may be forwarded eittter in 
postage stamps or a post-qffiee order, payable to Mr. Wm. Curry, 
Upper Sacfcvillc-street, Dublin. 

Contributors of £1 per annum will be furnished with six copies, 
any of which will be forwarded, as directed, to nominees of the 
subscriber. Any one receiving any number of the Journal witich 
has not bem paid for or ordered by himself, will not be charged for 
it, and may assume that it has been paid fur by a subscriber. 
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ON THE USE OF THE FATHEES. 

The number of letters which have already beea 
written to this journal by Roman Catholics is a 
fact not only gratifying to ourselves, but impor- 
tant, as showing that educated and intelligent 
Boman Catholic laymen are sensible of the ne- 
cessity of discussion, and that they are disposed 
to enter upon it with those who come forward to 
discuss in a fair and candid manner. We con- 
ceive it to be our duty to endeavour, calmly and 
reasonably, to lead this discussion into the most 
useful and practical direction, by appealing to 
men's reason and sober judgment. 

It has struck us rather forcibly, that while our 
Roman Catholic correspondents do generally pro- 
fess to be men of humble station and without 
learning, they show a much greater readiness to 
appeal to " the Fathers" than to the words of 
Christ, and the teaching of his Apostles. We, 
therefore, think it right to call attention to " the 
use of the Fathers," and we entreat our Roman 
Catholic readers to give a candid consideration 
to what we have to say. "We must be brief; but 
we will endeavour to give a brief illustration, 
which may throw some light on the subject. 

We are sure that none of our readers will say 
that the Fathers knew the truth better than Christ 
or the inspired Apostles. All Roman Catholics 
admit that every one of the Fathers was liable 
to fall into error, while the Apostles were di- 
vinely secured from all error. Is it safer or 
better to appeal to those who may err, or to those 
who cannot err ? 

The utmost that can be said is, that we may 
understand the Fathers better than the Scripture, 
and learn more easily from them. And this we 
will examine. 

We have a vast collection of books, written by 
bishops, clergy, and Catholic laymen, of the first 
twelve centuries. All these commonly go under 
the name of " the Fathers." A man of great 
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learning, and who could give his whole time to 
it, might manage to read these books through in 
his lifetime. But it may fairly be said, that a 
priest in charge of a parish could not do so (even 
if he could get the books, which not one in a 
thousand can), much less can a layman, who has 
the business of this life to attend to. 

The Bible is one small book, translated into 
English, which the poorest man can have. ♦' The 
Fathers" are a thousand ponderous folio books, 
in Latin and in Greek, of which not one man in 
a thousand can see even the outside. Which 
may we more easily hope " to read, mark, learn, 
and inwardly digest ?" 

Again — in these thousand books there is a 
vast deal which goes under the name of " the 
Fathers," which is rank forgery. Other people 
wrote them in later times, and fathered them 
upon the Fathers. For instance, we have more 
than fifty Decretal Epistles, or letters, which 
profess to be written by the thirty-eight earliest 
Popes or Bishops of Rome. If these letters had 
really been written by those Popes, they would 
have been truly important. But they are, every 
one, FOEGEiiiES ! No Roman Catholic writer of 
credit can now be found who would venture to say 
that any one of those Popes ever wrote one word 
of them. This is now so universally confessed 
that it is needless to stop to prove it ; but if ever 
the proof be wanting, we have it ready. 

Yet it is certain that, for many hundreds of 
years, those Catholics who professed to learn 
from the Fathers, rather than from the Bible, 
did all believe that those letters were really 
written by the Popes whose names they bear, 
and did mainly rely upon them for learning the 
Catholic religion. And to such an extent did 
this delusion go, that Gratian's Decretum (a book 
written in the twelfth century, and which is still 
a main part of the Canon Law of the Church of 
Borne) relies chiefly on these forged letters to 
prove the authority of the Pope over the Catholic 
Church. Was not this an awful delusion for 
Catholics to fall into ? Can any man in his 
senses believe that those Catholics who took these 
"forged letters" for their guide, had a better 
chance of finding truth than if they had searched 
for it in the words of Christ and in the teaching 
of his Apostles? 

In the last three hundred years, learned men 
(most of them Roman Catholics) have done much 
in detecting such forgeries ; and up to the pre- 
sent day, writings which have not hitherto been 
questioned, are, from time to time, proved to be 
forgeries ; affording ground for believing that 
much of what still passes for genuine may yet 
appear to be forged; and this in the decrees of 
Councils, as well as in the writings of Fathers. 
For instance, the decrees of the earliest Council 
that conferred general powers on the Bishop of 
Rome — viz., the Council of Sardica, a.d. 347 — 
have never yet, that we know of, been challenged 
as forgeries, and yet we are persuaded that any 
fair jury of twelve men, hearing and considering 
the evidence that could be brought forward, 
would pronounce those decrees palpable forgeries. 
We invite learned Roman Catholics to consider 
and discuss this question. 

Again — besides all this, there is, in what are 
commonly called the works of the Fathers, a vast 
proportion that never was written by the Father 
whose name it bears. After printing was in- 
vented, search was made in libraries, and monas- 
teries, for all the works of St. Augustine, for 
Instance. Everything which was then supposed 
to be written by him was published together as 
a collection of his works. In later times, the 
labours of learned men (and in this the Bene- 
dictine monks have been distinguished) have 
proved that a vast number of these works were 
never written by the Fathers to whom they were 
at first attributed. An instance of this has 
already appeared in our third number, in which 



the book " De Sacramentis," is quoted by "A 
Catholic Layman," as giving .the Judgment of 
St. Ambrose, but which we have shown, from 
the testimony of Du Pin and the Benedictine 
monks, was never written by St. Ambrose. These 
writings are not forgeries, because there is no 
reason to suppose that the persons who wrote 
them intended to pass them as the works of 
the Fathers whose names they now bear. We 
call these works "spurious, and of no authority:" 
they were commonly written by obscure persons : 
we know not who; and in much later times. 
All these spurious works are still generally pub- 
lished among the works of the Fathers whose 
names they bear, but generally with notes by the 
editors, stating whether they consider them 
genuine or spurious. Bat, notwithstanding all 
that has yet been done in distinguishing them, 
there is still among the printed works of almost 
every Father of chief importance, a considerable 
proportion of which the editors cannot say, with 
any certainty, whether the Father wrote those 
works or not. » And how are we to know what 
the real opinions of that Father really were, upon 
the whole, until we know whether he did or did 
not write those books ? 

Again — to have anything like certain know- 
ledge of their opinions on many subjects, we 
must not only read the works of all the Fathers, 
but we must read all the different editions of 
their works. This increases the labour, three or 
four fold ; and yet it is often necessary. For in- 
stance, if we read the works of St. Cyprian, 
Bishop of Carthage, a.d. 250, in the edition 
published by Manutius, a learned Roman Catlio- 
lic, printed at Rome in the year 1563, we shall 
find, in the Treatise on Unity, sec. 3, the words 
here marked in italics : — " Primacy is given to 
Peter, that the Church of Christ may be s^t forth 
as one ;" and again — "He who deserts the See of 
Peter, on whom the Church is founded, is he 
assured that he is in the Church ?" But if we 
read the edition published by Morellus, at Paris, 
A.D. 1564, these words are not in that treatise 
at all ; and if we look a little farther, we shall 
find that Baluzius, another learned Roman 
Catholic, in the edition which he prepared, 
declared that these words were put in by some- 
body else in later times, because no such words 
are found in the ancient manuscrifrts of St. Cy- 
prian's works.* 

There are, at least, ten or a dozen different 
editions of St. Cyprian's works, most of which 
(published by Roman Catholics) have not these 
words. Now, if we do not know certainly whe- 
ther St. Cyprian wrote these words or not, how 
can we be certain what St. Cyprian's opinion 
was about the primacy of St. Peter ? This is but 
a specimen of the difficulties which we meet with 
in the works of the Fathers. 

But suppose we had got all these books, and 
read them all, and ascertained what was really 
written by the Fathers ; and compared all the 
editions of each (all of which no man can hope 
to do), should we then have a certain rule ? No ; 
we should have a great amount of Catholic 
truth, a great heap of errors, and a great mass 
of contradictions all heaped up together, out of 
which we should still have to choose what was 
true ; and we should want some other rule be- 
sides the writing of the Fathers, to select what 
was Catholic, and reject what was erroneous. 
Can any one deny this ? Can any one give us 
the name of any one Father of whom we may 
take all that he has written as certainly true ? 
Certainly no Roman Catholic will answer for the 
truth of all that any one Father has written. 
Will any Roman Catholic subscribe to all that 
St. Cyprian wrote about baptism, or St. Augus- 

• Balnzias diJ not lire to publish this. It was published by 
the Benedictine monks, who restored these words into the 
text, but kept in the note of Baluzius, stating that it was an 
interpolation. 



tine about predestination, or St. Chrysostom 
about purgatory? or Origen about hell ? Will 
they answer for all that St. Jerome wrote, or 
TertuUian or Opfatus, or, ia fact, for any one 
Father ? 

Hear the description given by St. Vincent, of 
Lerins (a.d. 434), of Origen — " In whom were 
very many gifts — so rare, so singular, so wonder- 
ful, that any one would easily judge at the be- 
ginning that faith was to be given to all his as- 
sertions. For if life gives authority, in him were 
great industry, great modesty, patience, endu- 
rance. If birth, or learning, what more noble 
than him who was born at first in a house illus- 
trious for martyrdom, and afterwards deprived 
not only of his father, but his property too, for 
the sake of Christ ? He so far progressed in the 
straits of holy poverty, that he was often afflicted 
for the name of tfce confession of the Lord. . . 
Such was the force of his capacity — so profound, 
so acute, so elegant — that he far excelled all. 
Such a force of doctrine and splendour of all 
learning, that there were few things in divine 
learning, and almost nothing in human, which 
he had not perfectly attained. Who among 
Christians did not venerate him almost as a pro- 
phet, and as the chief of the philosophers ?" And 
even the heathens were struck with his great 
character, for St. Vincent goes on — " And even 
that impious Porphyry says, that he himself, when 
a boy, attracted by the fame of that man, had 
travelled to Alexandria, and there had seen the 
old man, truly such and so great as one who had 
builded for himself a citadel of universal learn- 
ing." — Commonitorum, sec. 17. 

All this was true of Origen. And would we 
desire any greater character of one whom we 
should take for a guide ? Yet St. Vincent gives 
us this character of Origen, only to warn ua 
the more strikingly against taking any Father for 
our guide. For Origen fell into the heresy of 
teaching that unbelievers and infidels, and those 
who die impenitent in the most heinous sins, 
after burning in hell for a time, shall then bo 
saved with Christ for ever. And, strange to say, 
it is no uncommon thing now-a-days to hear those 
self-called " Catholics," who leave the Scriptures 
to take the Fathers for their guide, quoting this 
acknowledged heresy of Origen as a proof that 
purgatory is a " Catholic doctrine !" 

"And as Origen among the Greeks (says St. 
Vincent), so TertuUian is judged the chief of all 
we have among the Latins ; . . . and he also 
was a great temptation in the Church ;" and the 
following passage has been quoted from TertuUian 
in support of purgatory, by the great Cardinal 
Bellarmine himself, the chief of Roman controver- 
sialists — " Why should you not think that the 
soul is both punished and cherished in Hades in 
the meantime, while it is expecting either 'judg- 
ment, through a certain practising or whitening 
of it ?" — Liber i., c. 7 & 10. Very clear in favour 
of purgatory certainly, and written, too, at the 
beginning of the third century, only (what the 
Cardinal does not tell) it is the judgment of a 
heretic, not of a Catholic ; for when TertuUian 
wrote that passage (De Anima, c. oS, Rigalt, ed. 
Paris, 1675, p. 306) he was a believer in a 
wretched fanatic, called Montanus, who pro- 
fessed to be the Holy Ghost, the Comforter that 
was to come! And in this very chapter, TertuUian 
thus proves his doctrine — " For the Paraclete 
(the title by which his followers spoke of the 
fanatic Montanus) most frequently set forth this." 
Is not this a fine proof of Catholic doctrine ? 
the ravings which TertuUian had heard from a 
wretched fanatic who called himself the Holy 
Ghost! Such is the proof which Bellarmine 
himself produced for the doctrine of purgatory : 
such is, indeed, its origin ; for this is the earliest 
mention of that doctrine which could be found 

»0f thejnst or oftheunjnst. 
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in " the Fathers." Now, how are plain and un- 
learned men to weed out aU such errors from the 
works of the Fathers? Is it by the help of 
Cardinal Bellarmine, the greatest controver- 
sialist which Uie Roman Church has produced, 
that they can hope to do it ? 

Again, it is admitted by Eoman Catholics 
that all private speculations and opinions of the 
Fathers are of no weight. It is only where they 
deliver the actual faith of the Church in their 
days, that they speak with any authority. How 
much of what is commonly quoted from the 
Fathers belongs to their own individual specula- 
tions and fancies, every one who has examined 
carefully such quotations, well knows; but how 
are unlearned men to make this distinction ? 

But it will be said that the Church of Rome 
appeals only to the " unanimous consent" of the 
Fathers — that is, that she relies upon them only 
when they all agree, and disregards them when 
they differ. Now, we are not going to speak 
with disrespect of the unanimous consent of the 
Fathers. Far from it ; we know that all the 
Fathers, and the whole church from the begin- 
ning, have all consented unanimously in all the 
-articles of faith contained in the ancient Catholic 
creeds : in the Apostles' Creed, in the Nicene 
Creed, and in the Athanasiau Creed. We join in 
that same consent ; and we glory and rejoice in 
doing so, and in this consent we hope to live and 
die ; and while we do this, we trust that we hold 
the Catholic faith. But any unanimous consent 
among the Fathers, in any article of faith not 
contained in these creeds, we have never found. 
It is notiiing new or strange to say this. It was 
felt and confessed by the Fathers themselves : 
" which ancient consent of Holy Fathers is not 
so carefully and diligently to be both sought 
for and followed, in every small question of 
the Divine law, but only, or at least especially, 
in the Rule of Faith" (i.e., the Catholic Creed). — 
St. Vincent Com., ch. 28. It is senseless to 
dispute about the authority which should belong 
to any such ccaisent, until we know whether 
there be any such consent. This ought to be 
brought to the test. We here solemnly call upon 
the Roman Catholic bishops of Ireland, and upon 
the Roman Catholic priests of Ireland, upon all 
and each of them, to bring forward any other 
article of faith, in which they can show any such 
unanimous consent of the Fathers. Let them 
take any one of the twelve articles which Pope 
Pius the Fourth added to the creed of the Roman 
Church fifteen hundred and sixty-four years after 
Christ ; let them tell us any one of those twelve 
new articles of which they will undertake to show 
that it is supported as an article of faith by " the 
unanimous consent of the Fathers." If they 
■will undertake to. answer this challenge, we 
undertake that the subject shall be fairly and 
candidly considered in our pages. If such .a 
unanimous consent can be shown for any one 
of those twelve new articles of faith, it will 
be a fair question then to consider what de- 
gree of authority should be allowed to such 
a eonsent. But if no Roman Catholic priest 
or bishop 'will venture to answer this chal- 
lenge, or to point out any one of those arti- 
cles, for which tliey can undertake to produce 
such a " unanimous consent of the Fathers," we 
may fairly conclude that the tiling is impossible ; 
that no consent of tke Fathers can be found in 
any articles of faith except, those contained in 
the ancient Catholic creeds. 

Why should not the Roman Catholic bishops 
and priests do this that we propose ? They 
boast of having converted many Protestants of 
learning, and candour, and sincerity. If it was 
by fair argument, and discussion, and proof, that 
Ihey have converted them, why should they not 
liopc to convert the conductors of this journal 
to all the same opinions, by the same means ? 
But there is a still more urgent reason for the 



Roman Catholic priests and bishops doing what 
we now call upon them to do. Discussion is now 
going on among the Roman Catholic laity, and 
their priests and bishops cannot safely disregard 
it. We warn them that what we now write will 
be read by thousands of Irish Roman Catholics. 
If no answer to our challenge be given, those 
thousands of Roman Catholics will easily under- 
stand that no answer can be given. Will the 
bishops and priests allow so many thousands to 
be led astray, if it be in their power to set them 
right ? How can they justify such negligence 
before God or man ? 

Our readers will remember that we have not 
shrunk from any discussion upon " the Fathers" 
that has been proposed to as; nor do we now 
shrink from it. But a regard for truth leads ns 
to state clearly what authority we attribute to 
" the Fathers." We do not consider ourselves 
bound (no Roman Catholic does) to believe every- 
thing that has been said by any " Father :" we 
do not take any Father, or any number of Fa- 
thers, as the rule of our faith, or as an infallible 
authority ; because we know that " the Fathers" 
were men of like passions and infirmities as our- 
selves ; and we know that there have been errors 
in the Church in the days of the Apostles them- 
selves and in all succeeding times, and that the 
greatest and best of the Fathers have left us a 
warning (as Christ himself did) to call no man 
master on earth ; they have left us this warning 
in their writings, and also in their example, 
having each of them fallen into errors himself. 
But we do join in consent with the Fathers, so 
far as their consent has been shown to the 
world ; because we bring that consent to the 
Word of God, and examine, confirm, and estab- 
lish it by that Word. 

We do not reject the use of the Fathers. They 
are not our rule of f^th ; but they are most 
valuable witnesses of the faith in their own day : 
valuable to confirm us in the faith they held ; 
and above all value in enabling us to convict of 
novelty all errors which have arisen in the 
Church since their times. We shall give an ex- 
ample in our next number of the " use of the 
Fathers," in this latter respect; and, mean- 
time, we entreat our Roman Catholic readers to 
examine ■#iat we have now said, and to con- 
sider for themselves whether they can more rea- 
sonably hope to learn the true Catholic faith, 
by comparing the ancient Catholic creeds with 
the Word of God, or by searching each for him- 
self the thousand volumes of " the Fathers," 
with all their en-ors, all their speculations, all 
their forgeries, all their editions, and with all 
the appeals that have been made to their most 
flagrant errors by Cardinal Bellarmine himself. 



THE TOUCHSTONE. 

(CoQliQUed from page 56.) 

Objection 5 Protestants maintain, that God has 

not made any promise to his Cliurch. tliat his Spirit 
should never depart from her ; and that his words, which 
he at first put in htr mimth (that is, the faith and doc- 
trine at first -ieHvered to the saints) Bhoiild nerer depart 
from her mouth through all generations. 

Their own Bible, in plain terms, delivers this promise 
(Isaiah Ux. 20, 21) — The Redeemer shall come to Zion, 
Sfc. This is my covenant with them, saith tke Lord; my 
Spirit which is «pon thee, and my words which I have put 
in thy mouth, shall not depart out of thy mouth, rtor out 
of the mouth of thy seed, nor out of the mouth of thy 
seed's seed, saith the Lord, from henceforth and for ever. 

Beplt Protestants do not maintain this. They do 

not deny " that Ood has made a promise to his Church 
that his Spirit should never depart from her;" but they 
differ from Koman Catholics on the point what that 
Church is. They deny, as has been shown before, that 
by the Church is ev«r meant the Church of Rome. And 
if Roman Catholics abandon that point, and assume, tliat 
though Home was Jiot at first the Chorch of Scripture — 
that she took her rise along with others — but that she is now 
the ODC Church recognised by God, and that her future 
development being foreseen, to her the promises were 
given, we reply, that this is mere assumption, and 
an assumption which might equally well be made, and 
baa been made, by others; for it is well known that, be- 



sides many other communities of Christians reckoning 
themselves churches, there is the Clmrch of Constanti- 
nople, or Greek Church — a community of very large ex- 
tent. The members of the Greek Church are computed 
at about fifty millions ; comprising, besides the Greeks, 
nearly all the subjects of the vast Kussian Umpire, and 
most of the Christian subjects of the Turkish Ji^n^ire. 
They deny that they were ever subject to the Bomish. 
Church, and condemn it for claiming authority over 
them as strongly as the Church of England does. 

Now, Protestants indeed deny the dteim, both of the 
Greek and Romish Churches, to universal supremacy. 
But if any Protestant alters his opinion on this point, 
and is convinced that there must be some one cormnu- 
nity on earth whose laws and rulers are entitled to the 
obedience of all Christians, his next question must be, 
what and where is that Church which he is to obey ? 
Which of these rival claimants— the Greek or the Ro- 
man ? And this question cannot, it is plain, be decided 
by the bare assertion of either of the claimants them- 
selves ; the appeal must be either to the actual posses- 
sion of miraculous gifts proving those claims, or to the 
plain words of Scripture. 

Now, the gifts we see they have not; the more intel- 
ligent among them would not rest upon them as evi- 
dence; and Scripture, as we have seen, says nothing at 
all about either Church. And we might fairly expect 
that on this point the declarations of Scripture should 
be particularly plain, so that no man of common sense 
need be in the least doubt on the mattsr ; for if, as Eo- 
man Catholics allege, the supremacy and infallible au- 
thority of their church was appointed on purpose to 
settle all disputes, we may be sure that our Lord, had 
such been his design, would not have left them in any 
doubt as to the authority they now refer to. He would 
never liave left it a disputable point where men were to 
go to settle all disputes. 

Objection 6. — Protestants, to justify Luther (who, 
when he first began to set up the Protestant religion, 
stood alone against all the bishops and clergy upon 
earth), deny that there is any comm^din Scriptiure to 
hear the Church or submit to her decisions ; or tliat such 
as, like Luther, stand out against tlie established doc- 
trine of the whole Church, are thereby condemnable 
before God. 

Their own Bible, in plain words, teaches them 
another lesson (St. Matt, xviii. 17)— Jy he neglect to 
hear the Church, let him be to thee as a heathen and a 
publican. 

B£Pi.r — The case here spoken of— Matt, xviii. — is 
one of ofiences of private persons against each other, 
not of any questions of doctrine. The individual' sup- 
posed by our Lord to have committed the treepass 
against his brother, was, first, to try private remon- 
strance, and then lay the ease before the public assem- 
bly. Whether a Jewish or a Christian assembly be 
here meant, it is a case of private and personal injuries, 
in which no one thinks a Church an infallible tribimal. 
But the Church in the text probably meant the par- 
ticular synagogue with which the man might be con- 
nected. If he who had committed the trespass refused 
to hear the decision of his own church or synagogue, 
then he was to be — to the person he had injured and to all 
the members of that Church — as "a heathen man or a 
publican" — cut off, that is, from their communion ; but 
the Jews, in our Lord's time, claimed no authority to 
punish any one for being a heathen or publican. To 
excommunicate — that is, to exclude from her commu- 
nion — is all the right which the Church of Rome, or 
any other religious community, can have over its unruly 
members : Scripture acknowledges no other. 

Objection 7 Protestants will not allow that there 

is any necessity of adhering to the pastors and teachers of 
the Church, in order to be maintained in unity and truth ; 
and preserved from being carried about with every wind 
of doctrine by the slight of heretics. 

Their Bible expressly declares (Epies.iv. 11,12, &c.), 
that Christ has not only given apostles, and prophets, 
and evangelists, but also pastors and teachers, for the 
perfecting of the saints, for the work of the ministry, for 
the edifying of the body of Christ, till we all come in the 
unityof the faith and of the knowkdge oftlte Son of God, 
under a perfectmun, unto the measure of the stature of .the 
fulness of Christ. That me henceforth be no more children, 
tossed to and fro, and carried about with every wind <f doc- 
trine by the slight of men ; but, speaking 'the truth in Icve, 
may grow up into him in alt things, uihich is the head .even 
Christ. And St. Luke X. 16 — He that heareth you (the 
pastors of the Churcli) heareth me ; And he that despiseth 
you, despiseth me ; and he that despiseth me, despiseth'him 
that sent me. And Hebrews xiii. 7, kc^Hemember them 
which have the rule aver you, who have spoken unto yau the 
word of God, whose faith fallow — Jesas Christ, tlie same 
yesterday, and to-day, and for ever. Be not carried about 
with divers and strange doctrines. Ver. 17 — Obey 
them that have the rule over you, and submit yonrselves. If 
Luther and Calvin had heaikened to these Divine les- 
sons, the Protestant religion would never have had a 
being. 

Keplt Protestants t/o acknowledge the use of pastors 

and teachers in preserving unity of ordinances, and in 
assisting to maintain true doctrine in their respective 
churches. But they hold these pastors and teachers to 



